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Abstract

(From Medieval Sinhalese era to Kandian era)

Traditionally there are two main branches
of monks in Sri Lanka. They are Gramo vasi
and Aranys vasi. Two types of educational
institutes are there named as Pirivens and Guru
Gedora. There were very famous Pirivenoas
such as Diksado Senevi (Dighosandosénapati),
Sunhats, Dighacangkemans, Phalaggs, Marugang,
Mahakapara, Silapasso, Majuropados, Vijojoba,
Padmavati, Ghananando, Sunetra Mahadévi, and
Irugal Tiloko as education centers of monks.
The syllabus of Piriveng education center is
Nam pota, Magul Lakunas, Ganadevi H&lla
and Vadan Kavi Pota, Sidat Sagora etc. under
Sinhalese language, Namak"jato Padomala,
Balavatars, Ab"id"anappadipika etc. under Pali
language, and Budd"s Gajjojo, Sakaskado,
Namagto fatoko, Pratjo fatoko, Strjo fatoko,
Bhrakti fatoko, Vjasokaro, Sarasvato etc. under
Sanskrit language.
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Introduction

According to the chronicles named Mahavansa and Dipavansa the arrival of
venerable Mahamahinda who was the son of emperor Ashoka came to this island
was the main turning point of religious tradition, culture, education, ethics, rituals,
architecture, water technology, and paddy cultivation in Sri Lanka. The education
system was mainly based on Buddhist temple and monks up to the arrival of
Portuguese to this country. Mahavihara situated in sacred city Anurad'apura was
the first educational institute of the country and later period Ab%ayagiri and Jétovana
were established as main institutes of different sects of Buddhism. The name Pirivena
is used for monastery school or religious educational institute in Sri Lanka. There
were very famous Pirivenas such as Diksada Senevi (Dig'asandasénapati), Sunhat,
Dig’acankomana, P'alagga, Marugana, Mahakapara, Silapassa, Majiirapado,
Vigajabd, Padmavati, G'anananda, Sunetra Mahdadevi, and Irugal Tiloka from
Anurad'apura to Kotteé reign. In ancient period the Pirivena established in the temple
which was one and only educational center for all the people of the land. Later
period the novices as well as the boys who do practices for monkhood are learning
in Pirivena educational institutes and girls are not allowed to study there. At present
there are common schools run by the government and private sector for boys and
girls in the country.

Literature Review

Some scholars who paid their attention on the traditional education have
mentioned the structure and method of ancient educational system in Sri Lanka.
Abayaratna Adikari mentioned about the classical education system and its
origine, evolution and development in his ‘[t7i Lankavé Samb’'awja Ad'apana hd
Mahasagaruvana’. Wibhawi Wijayasriwardhana described the text books of Kandian
period, contemporary education system and the structure of classical education in
his ‘Sinhalo B'asad'jojona Sampradajo ha Pat'jo Grant's’. ‘Sijowasaka Ad"apana
Prakafaja’ which was printed by the Department of Education contains the origine,
evolution, developments and structure of the Sri Lanka education before and after the
British period. ‘Sang’arajo Sad'ucarija’ which was written by Attaragama Rajaguru
Bandara contains the basic structure and the exact situation of the education system in
Kandian period. Ganadevi H&ll> saha Vadan Kavi Pota (the author is not confirmed)
which was written in Kandian period mentioned the systematic children education
in Sri Lanka.
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Research Methodology

The qualitative research method is mainly used in this article. The primary
as well as the secondary resources are used for the data collection. The traditional
monastery education system of Sri Lanka is basically taken into account in this
research. The religious and literary texts such as Nam pota, Magul Lakuna, Ganadevi
H&ll> and Vadan Kavi Pota, Sidat Sagarava, Gira Sandefaya, Hansa Sandefaya,
Balavatara, and inscriptions of Mediaeval period are used to quote the relevant
facts. The quoted data is analyzed systematically and make suggestions as well as
conclusions at the end of the research.

Results and Discussion

Sinhala people have long and continuous history, religious traditions and highly
developed educational system. The Buddhist monks also have been playing a leading
role in education from 300 B. C. Traditionally there are two main branches of monks
in Sri Lanka. They are Grant"s d'ura/Grama vasi - the monks, who study the doctrine
of Buddha and the other relevant subjects, serve to the common society and live in
village temples, are known as Gramo vasi B'iksiis. Vidarfond d'ura/Aranya vast - the
monks who study doctrine of Buddha and meditate in the forest monasteries away
from the common society are named as Aranya vasi.

There are two types of educational institutes in Sri Lanka. Pirivena - Temple
based educational center. Here the education is totally free. Guru Gedora - Private
educational center. The student has to pay some money or to work there throughout
the learning period.

The student who is studying at the Pirivena education center has to learn the
following set of books representing three main languages.

Nam pota, Magul Lakunpg, Ganadevi H&ll> and Vadan Kavi Pota, Sidat Sagora
etc. under Sinhalese language. Namak’jato Padamala, Balavatara, Ab'id"anappadipika
etc. under Pali language. Budd's Gayjaja, Sakaskada, Namasta fataka, Pratja fatako,
Stiirja fataka, B'akti fatoka, Vijdasakara, Sarasvata etc. under Sanskrit language.

Here the monks and some other scholars studied various subjects from
different fields. These subjects are Buddhism and Buddhist philosophy (Siitra, Vinaya,
Ab'id"arma), Buddhist commentaries, Véda, Nagya fastra, C*andas Alankara/Kavya
Jastra, Vyakarana, Vaidya [astra, Jyotisya, and Art"s [dstra.
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The syllabus of the Guru Gedara is Vaidya [dstra, Jyotisya, D'anuffilpa,
Afvafilpa, Hastifilpa, Citrafilpa, Miirtifilpa, Vastuvidya, Bhitovidya, Atmaraksokoa
Krida etc.

According to the records the life of student in Sri Lankan educational history
is full of sorrow, sufferings, disturbances and hindrances. Mostly it happened in
Guru Gedara. The novices are living in the temples and face fewer disturbances in
connection with the education.

When we examine the above-mentioned facts, it is easy to understand the
common structure of education in Sri Lanka, various groups who engage with
educational sections, the syllabus of the religious and private institutes, the gradual
change of the system from ancient to modern, and the punishment methods used in
the academic centers.

According to the chronicles named Mahavansa (Malalasekara 1937:7-3) and
Dipavansa (Oldenberg 1879: ix. 21-22) the arrival of king Viaja in 5™ ¢. B. C. from
India to Sri Lanka was the first record about the beginning of Sinhalese community.
In 39 c. B. C. venerable Mahamahinda who was the son of emperor Ashoka came to
this island (Geiger 1912:89) with Buddhism. It was the main turning point of religious
tradition, culture, education, ethics, rituals, architecture, water technology, and paddy
cultivation in Sri Lanka. The education system was mainly based on Buddhist temple
and monks up to the arrival of Portuguese to this country. Mahavihara situated in
sacred city Anurad’apura was the first educational institute of the country and later
period Ab"ajagiri and Jetavana were established as main institutes of different sects of
Buddhism. The name Pirivena is used for monastery school or religious educational
institute in Sri Lanka. There were very famous Pirivenas such as Diksads Senevi
(Dig’asandasénapati), Sunhata, Dig"acankomana, Ptalagga, Marugana (Geiger
1912:113), Mahakapara, Silapassa, Majiirapada, Vijajaba, Padmavati, G'ananando,
Sunetra Mahadévi, and Irugal Tiloka from Anurad’apura to Kotté reign. There are
some famous Pirivenas Viddjodaja, Vidjalankara, Paromad"ammacétija etc. which
are playing significant role in the religious education in present Sri Lanka. In ancient
period the Pirivena established in the temple which was one and only educational
center for all the people of the land. Later period the novices as well as the boys
who do practices for monkhood are learning in Pirivena educational institutes and
girls are not allowed to study there. At present there are common schools run by the
government and private sector for boys and girls in the country. Aforesaid Pirivenas
are separate and specific educational centers for monks.
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There are two types of Pirivena educational centers in Sri Lanka. They are as

follows:

1.

ii.

Primary level Pirivenas (common syllabus is Sinhalese, Pali and Sanskrit
languages, Buddhism, Buddhist culture, and Vinaja or basic religious law for
Buddhist monks etc.)

Secondary level Pirivenas (common syllabus is Buddhist philosophy, Sinhalese,
Pali and Sanskrit languages, Vjakarana (grammar), C*andas Alaykara (prosodic
features/metrics), Jjotisja (astrology), Vaidjo fastra (Ayurvédic medicine),
Ganita (mathematics), Minita (surveying), Tarka (logic), Njaja (theory), basic
degrees and post graduate degrees etc.)

Traditionally there are two main branches of monks in Sri Lanka

(Wickremasinghe 1928:269'¢). They are named as follows:

Granthy dhurd / Grama vasi

The monks, who study the doctrine of Buddha and the other relevant subjects,

serve to the common society and live in village temples are known as Grama vasi
Blikgsiis.

These monks who are living in village or town temples have to do social and

religious services for the benefit of this birth (ihaloka) and the next birth (paraloka)
of the donators. Actually, the monk is the leader of the village if he does not have
the ruling power. Therefore, some fundamental and compulsory teachings are
recommended for every monk in the temple. They are mentioned in Polonnaruva
Galvihara rock inscription of Parakkrama-bahu -1 (1153-86 c¢. A.D.).

mulsik’s (basic religious laws), sék’ija (75 norms for day-to-day life of monks), and

“...grant"s d'urajen vedijak kote gata nohena antévasika sadd'iviharikajan lava
mulsik's sék'ija vanapot karava sik'avalads vinisa asva....” (Wickremasinghe
1928:270°*2%). ‘Those antévasikas (monks living under head monks) and
sadd"iviharikas (monks living with other monks in the same temple) who
are unable to master a great portion of the prescribed course of study, should
at least be made to learn by heart mulsik"a and sék’ija and to rehearse the
sik'avalada-vinisa’.

When we examine the above facts, every monk has to study and follow at least

sik’avalada-vinisa (rules for monks who got higher ordination or Upasampada).

31



The Journal of Language and Culture Vol. 2, Issue I, October - November 2024

“...vingjen kudusik’s ha pamok da sutatin dasad’am siitrajo anumana sitrajo
da vanapot pirihelija nodr....” (ibid 270"-2°). ‘They should not be allowed to
neglect the learning at least of the kudusik’s and the pamok from the Vinaja
literature and the Dasad'ammoa-sutts, and the Anumana-sutto from the Suttanto

(pitoka)’.

The head monk has to teach these four sections which is mentioned below to
the student/trainee before ordination or Pravrayja. It is found in Anuradapura slab
inscription of king Kassapa -V (929-39 c. A.D.)

“mahan karat pirit sator banvar pinisvitvan mahan karonu isa” (Wickremasinghe
1912:48%%) “If any are to be admitted to the order, they shall be those familiar with
the four sections of the Paritta’ (chanting Siitras).

According to the above mentioned Galvihdra rock inscription the novices
should commit to memory at least these three sections. “...herananudu heransik’s
sek’ija dasad'am sutan vanapot kogee....” (Wickremasinghe 1928:270%) ‘Novices
should also learn and rehearse the heranasik’a the sék’ija and the dasad"amma-sutta’.
Here the novices have to study and obey heranasik’> (basic rules for novices or
Samoaneras), sek'ija (75 norms for day-to-day life of monks), and dasad"amma-sutta
(the sutra with 10 memorabilia for monks).

Vidarfona d"urd / Aranja vasi

The monks who study doctrine of Buddha and meditate in the forest monasteries
away from the common society are named as Aranja vasi. The main task of these
monks is concentration of their mind on meditation. Some monks are there in forest
monasteries that have good knowledge on Grant’s d"ura or various subjects and left
it saying useless “bald palapajekeji nokalejo garu” ‘having studied and left them
because of nonsense’ (Wickramasinghe 1995:63).

According to the convention every writer has to use Buddha’s character for
poems and the existence and behavior for prose.

“peden budusirite basin vat sirit & (Gnanpstho 1964,1:20)
‘It should be the character of Buddha in poems and existence and behavior

in prose’
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Therefore, the teachers of every Pirivena education center teach their students
to create prose and poem according to this tradition.

This convention is strictly followed in early periods of Sinhalese literature. But
it gradually changed in later periods and different types of prose and poems entered
to the Sinhalese literature. The monks in the Pirivenas used to study the romantic
literature of Sanskrit. Therefore, the legislators of Buddhist religion have established
some rules to avoid the monks from contemptible literature. It is mentioned in
Dabadeni Katikavata (enactment of Dabadeni). “kavja nafokadt garhita vidja niigato
(monks) do not learn and teach the poems and dramas which

29 ¢

Jutu nug&envijo jutu
are despised’

There were some other two groups of monks from the period of Buddha. They
are named as follows:

Dharmoadhars

The monk who becomes the expert on Buddhism/Buddhist philosophy is
known as D’armad’ara B'iksu. Most of the D’armad’ara monks live in the temples
of village/town. Therefore, there is a close connection between Grant’s d'ura and
D'armad’ara. The D'armad'ara is mainly based on the doctrine or D*arma of Buddha
whereas the Grant"s d'ura is based on any kind of knowledge.

Vingjadhard

The monk who becomes the expert on Vinajo or Buddhist religious law is
known as Vinajad"ara Bliksu. The Vinajad"ara monks commonly live in village/town
temples as well as in monasteries. There is no close connection between Vidarfond
d"ura and Vinajad"ara. The monks from the stream of Vidar/ana d'ura normally live
in forests whereas Vinajad"ara monks live in village/town temples as well as forests.

There are two types of educational institutes in Sri Lanka.

Piriveng (Temple based educational center. Here the education is totally free. The
syllabus is mentioned above.)

Guru Gedar? (Private educational center. The student has to pay some money or to
work there throughout the learning period.)
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The student who is studying at the Pirivena education center has to learn the
following set of books representing three main languages.

i. Sinhalese - Nam pota (names of the temples in Kandian period), Magul
Lakuno (symbols of Buddha’s feet), Ganadevi H®llo saha Vadan Kavi Pota
(poetry book about God Ganésa and Sinhalese alphabet practice), Sidat Sagard
(standard grammar book of Sinhalese) etc.

ii. Pali - Namak"jato Padomala (declension of nouns and conjugation of verbs),
Balavatara (basic Pali grammar book), Ab’id"anappadipika (Pali synonyms)
etc.

iii. Sanskrit - Budd"s Gapajo (hymnal poems about Buddha), Sakaskada, (prose
about Buddha written with Hybrid-Sanskrit language), Namdsta fatoka (stanzas
with 108 names for Buddha), Pratjajo fataka, Siirja [atoka, B'akti fataka,
Vijdsakara, Sarasvata (basic Sanskrit grammar book) etc.

There is a time table in Piriveno educational centers for all the novices in the
institute. It shows the systematic life style of the monastery. “sedaehaxjen sasun van
kuladaruvan visin arunato palomuva dehzfi valoda malu petman haemada nimava
p&n perahd taba...pota kijava pata lijova asana pirivahana dejo vanapot koga” ‘The
novice who entered to the order of monk with faith having brushed the teeth, having
swept the yards, having filtered the water, having read the books, having written the
(palm) leaves, having committed to memory asking and reciting things’ (Wimaolojoti
2004:16-17).

This system of Pirivena education is very famous in the kingdom of Kogfé
(14" - 15" ¢. A. D.). Gira Sandéfaja is the poetry book written in this period to
praise Sang’araja (king of monks) Tofagamuve [ri Rahulo who is the principal of
Totagamuva Vijajaba Pirivena. There is a description of the education system of this
Pirivena in Gira Sandéfsja. According to the subjects of this Pirivena it does not
play one stream of study and represents the Grama vasi sect of the order of monks.
There were students from various fields.

The monks of the Pirivena mainly study three main sections of Buddhism.
“Abidam pe[a arut, Suturu daham, Vinaja naja” (Jayatiloke 1987:48)

‘Ab’id"arma (deep doctrine) and meaning, Siitra doctrine, theory of Vinaja or
Buddhist rules’

34



The Journal of Language and Culture Vol. 2, Issue I, October - November 2024

Some of the students study the astrology and some others study medicine. It
is mentioned in Gira Sandeé/a.

“pabdkara sidat samaharu ganiti id>” (ibid 49)
‘Some people count the Sirjasidd"anta (a part of astrology)’
“vedavaru veda satora piruvati” (ibid 49)
‘Doctors learn the medicine’
There are some students who study economics.
“samaharu at satara piruvati’ (ibid 49)
‘Some people learn economics’

“deenagat sado lakora vijarona vijat — muju
pavasat saku magada elu dema[a kav nalu” (ibid 49)

‘Group of scholars who knew the prosodic features/metrics say the poems and
drama of Sanskrit, Pali, Sinhala and Tamil’

Some novices are there who commit to memory the basic grammar of three main
languages. They study Sinhalese grammar Sidat Sagora, Pali grammar Balavatara,
and Sanskrit grammar Sarasvata.

“herana reeseka vijarana vanapot karona” (ibid 49)
‘There are group of novices who are memorizing the grammar’

Brahmin people are not the main category of the Sri Lankan social groups. They
came from India to promote Hinduism and Sanskrit language in the country. They
also came to this Pirivena to learn Véds. This head monk of the institute Tofagamuve
Rahuls was the greatest scholar in the reign of Kofte.

“bamunu raesek vedarut kereti daran2” (ibid 49)
‘Group of Brahmins commit to memory the Véds and meaning’

Here the monks and some other scholars studied various subjects from
different fields. These subjects are Buddhism and Buddhist philosophy (Sitra,
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Vinaja, Ab'id"arma), Buddhist commentaries, Veéda, Natja fastra (drama), Ctandas
Alankara/Kavja fastra (prosodic features/metrics), Viakarana (grammar), Vaidja fastra
(djurvedic medicine), Jjotisjo (astrology), and Art"s fastra (economics).

Hansa Sandéfsja is the poetry book written in the same period to praise
Ven. Vanaratana who is the principal of k&ragalo Padmavati Pirivena. There is a
description of the education system of this Pirivena in Hansa Sandéfaja. According to
the subjects of this Pirivera it mainly plays the stream of Buddhist religious studies
and partly refuses the Gramoa vasi sect of the order of monks.

“heranasika kijati herano tenin tena” (Wickramasinghe 1995:62)
“The novices read heranasika (basic rules for novices) staying here and there’
“munsika sikovajada vimasana saga ganaja” (ibid 63)

‘group of monks examine Miilosikk'a (basic rules for monks) and Sik"avajods
(rules for monks)’

“tera bana, vijam pelarut, suturu pela dam, vinaja pitakaja” (ibid 63)

‘Sermon for elder monks, Ab"d"arma (deep doctrine) and meaning, Siitra,
Vinaja or Buddhist rules’ are basically studied in Padmavati Pirivena at K&ragala.

The student who is studying at the Guru Gedara education center has to learn
the following subjects according to his or his parents’ preference. The studying of
all the subjects is not compulsory here. The syllabus of the Guru Gedara is Vaidja
Jastra (Ajurvedic medicine), Jjotisja (astrology), Dtanuffilpa (archery), Afvafilpa
(horse riding/horsemanship), Hastifilpa (elephant riding), Vastuvidja (architecture),
Citrafilpa (painting), Miirtifilpa (sculpture), Bliitavidja (black magic), Atmaraksoka
Krida (martial arts) etc. Some teachers are there with an expert knowledge or practice
in one subject or art. They give that tradition their own sons or close relatives only.
Vaidja fastra (Ajurvédic medicine), Bitavidja (black magic) and Atmaraksoka Krida
(martial arts) come from generation to generation using this specific method.

There are some Jatako tales Vedabb"s (Amaramoli 1961:122), Papcajud’s
(ibid 136), Asatomanta (ibid 146), Cullo D*anuggaha (ibid 676) etc. which describe
the traditional education system of Buddhist civilization. According to the Jatoka
stories the lay students have to go to the residence of teacher and stay there up to
the end of education. They have to pay money to the teacher as well as to do all the
tasks in that home.
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According to the records the life of student in Sri Lankan educational history
is full of sorrow, sufferings, disturbances and hindrances. Mostly it happened in
Guru Gedoara. The novices are living in the temples and face fewer disturbances
in connection with the education. Sometimes the lay students dislike going to
the educational institute because of cruel punishment. The real picture of these
punishments is found in Ganadevi H&llo saha Vadan Kavi Pota.

“v@veel kofu naran sijobala atu
kitul pol irapu veel kasabilija atu
mehema ipal mage d&safo nop® Jutu
pama novi emi akurata mejin matu”

(Jayatiloko 1987:13)

‘I dislike seeing canes, sticks, branches of mandarin orange and tamarind,
palmae and coconut sticks, and branches of nettle. I will come to study hereafter
without late.’

“ammoji kija kiwat guru deteji beta” (ibid 13)

‘If [ shout painfully the teacher will give punishment.’
“in apa dago géka li d®j> amma” (ibid 13)

‘Because of sending school the mother put us in prison’

Some of the students see the educational centers are prisons, because their
mothers take and keep them in the school where they face hindrances.

The teachers and parents emphasize the importance of the education if there
is such kind of difficulties.

“allata siga wat rasa neeti keevili kaka
valko[a bima atufa nidi noleba duk taka
kalgija redi veerali ced> deeli kunen vaka
celmen akuru uganiv idiri veda taka” (ibid 13)

“You beg tasteless food and eat, lie on leaves without proper sleep, wear old
cloths without cleaning but you gain the knowledge for future benefits.’
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“ugata mand filpajomaji matu reekena” (ibid 13)

‘The knowledge that we gain will be the protection of future’

If the student face too much of difficulties in his educational life he will get
more advantages in society near future. That’s why students must learn and hope
better future bearing all the disturbances.

Conclusion

When we examine the above-mentioned facts, it is easy to understand the
common structure of education in Sri Lanka, various groups who engage with
educational sections, the syllabus of the religious and private institutes, the gradual
change of the system from ancient to modern, and the punishment methods used in
the academic centers.
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